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Chapter One
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(1.1.1) atha-atah now dharma-jijiiasa duty — desire to comprehend, inquiring

(=mimamsa) (1.1.2) codana-laksanah (prime) commands — (ifc) characterized by
arthe (loc. having to do with) purpose dharmah one's duty, destiny, or role in life

1.1 Now, an inquiry into dharma. Dharma is (generally) characterized by
(scriptural) commands having to do with one's purpose (in life).
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(1.1.3) tasya (gen. of) that nimitta-paristih cause — investigation (1.1.4) sat-
samprayoge (loc. when) real, true — conjunction purusasya (gen. of) a person
indriyanam (gen. of) senses buddhi-janma (n. nom. sg.) awareness, intellect,
knowing — (ifc) born of, caused by (not the absurd 'cause of') I/ tat that (=sat
1.1.4) pratyaksam perception / animittam without cause vidyamana-

upalambhanatvat (abl. since) (pres. part.) being found to acually exist — (w/tva)

the very capacity to perceive

1.2 It (this inquiry) is an investigation of the cause of that (dharma): that
when there is a conjunction of the person's senses with a real thing, that is
caused by his awareness; that that (real thing) is the perception of it, which is
(itself) without cause, since it is the very capacity to perceive the things found
to actually exist.

VD 1.10-18 makes the same assertion, that buddhi, meaning the "intellect”" or
"awareness", which is the capacity to know and perceive, is the cause of what is
perceived, while being itself uncaused. This is the defintion of subjective idealism,
sat = pratyaksa, similar to Berkeley's statement "esse est percipi".
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(1.1.5) autpattikah (hak sambandharthaka) "relating to" birth, manifestation,
or coming into existence tu on the other hand / Sabdasya (gen of) vocal sound
arthena (ind.) for the purpose of sambandhah kinship / tasya (gen. of) that
jiianam comprehension upadesah teaching / avyatirekah no exception ca and
indeed // arthe_anupalabdhe (loc. abs. where, that being the case) meaning — not

obtained tat then pramanam personal validation / badarayanasya (who seems to
be the author here, not Jaimini.) anapeksatvat (ind.) being without reference to

1.3 On the other hand, there is that (dharma) relating to one's physical
birth, which is a certain Kinship (the priestly caste) for the purpose of the
$abda (vocal sound, chanting or singing the mantras). Comprehension of that
(sabda) is a matter of teaching, and indeed this (author, treatise) is no
exception, (but) where the meaning is not so obtained, it is then a matter of
personal validation, being without reference to that (teaching) of Badarayana.
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(1.1.6) karma performance of the rite eke (ind.) they say / tatra_dar$anat
(abl. because of) in that place — seeing -3-7) asthanat (abl. of separation w/tatra
darsanat) not one's proper place (1.1.8) karoti (pres.3.sg.) one makes, does,
performs §abdat (abl. by) vocal sound

1.4 They say it (dharma) is a matter of one's performance (of the mantras)
of the rite, because of seeing (oneself) in that place (of advancement by caste)
apart from what is not one's place; that one performs it by the vocal sound

(mantra).
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(1.1.9) sattva-antare (loc. in) consciousness, reality — ifc. "other" (This is the
default "other", but "inner" is also correct and intended here.) yaugapadyat (abl.
known by) (with "sattva"), immediacy (44468} prakrti-vikrtyoh (gen. dual; of
both) primary origin — modification, transformation ca also (1.1.11) vrddhih
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increase, growth, development, advancement ca also kartr-bhtimna (inst.
through) creator — abundance asya (gen. of) this (The explicit use of the pronoun
"this" stands out. It is often meant to indicated "this world here before us.")
(1.1.12) samam (ind.) equally tu though tatra_dar$anam seeing as one's place
(1.1.13) satah (gen. of) actually present parama-dar§anam highest — seeing
visaya-(gen.)-anagamat (abl. for) sphere of object perception — without the advent

1.5 In one's inner awareness, it is also known by the immediacy of both the
primary origin of that (sound) and its transformation (into physical reality),
which (transformation) is also a development (advancement), through the
abundance of the creator of all this—though one sees it in one's place, equally.
It is the highest form of that (option of) seeing of what is actually present, for
it is without (yet) the advent of the sphere of object perception.
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(1.1.14) prayogasya (gen. of) application (ref-=dgama) param (n. ind.) later,
afterward (Later than requires abl., not gen.) (1.1.15) adityavat (vati like) a name
of Suirya, the sun god yaugapadyam immediacy (+++6) varna-antaram visual
form, outward appearance, caste — other or inner avikarah without transformation
(1.1.17) nada-(gen.)-vrddhi-para great tone (clearly a name for the prime sound
om) — increase, growth, development — (f. ifc) having as the primary interest
++18) nityah the eternal, the constant tu but syat (opt.3.sg.) it may be /
darsanasya (gen. abbr. "that of" ref=ndda) seeing, sight para-(gen.)-arthatvat
(abl. arising from) others — interest (In the last two statements he has used

parama, param (n. ind.), pard (f- ifc) and para (m. in compound), each of those

four having a distinct meaning.)

1.6 That (advent) of its application comes later, (but) the immediacy, like
Aditya (Siirya in the passage*), is an inner visual form (caste) without (yet) the
transformation (into physical reality); but it may (also) be the constant thing,
having as the primary interest the development of (hearing) the great sound
(om); that (development) of seeing (1.1.6) arising from the interest of others.

*The passage on Surya is from BU 1.4.10, "The rishi Vamadeva affirmed, 'T am
the original man, and (then) I became the god Siirya'.
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(1.1.19) sarvatra present in every case yaugapadyat (abl. ind) being

immediate (1.1.20) sarnkha-abhavat (abl. ind.) counting, reckoning — devoid of
(1.1.21) anapeksatvat (abl. ind.) being without reference (see anapeksatvat 1.1.5)

1.7 It (the great sound) is present in every case, being immediate, being
devoid of any counting (of each individual word), being without that reference
(to anyone's teaching see 1.1.5).
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(1.1.22) prakhya-abhavat_ca (abl. arising from) outwardly visible — devoid of
— both/and yogasya (gen. abbr. "that of") union (This is the subject, enclosed by its
two qualifiers in the abl. [cf. a similar construction in 1.4.4-5] Again, like
darsanasya 1.1.18, it is an abbreviation with the ref-=vrddhi 1.1.17.) G323}
linga-darsanat_ca (abl. arising from) indicator — seeing — and (1.1.24) utpattau
(loc. with regard to) birth va alternatively vacanah those declarative of (w/gen.)
syuh (opt.3.pl.) there may be arthasya (gen. of) purpose atat nimittatvat (abl.
based on) cause being 'not that' (1.1.25) tat thus, there (complements the loc.
utpattau) bhutanam (gen.pl. of) those who have become real (through re-
incarnation) kriya-arthena (inst. by way of) karmic acts — purpose

1.8 That (development) of a union (between the two), arises both from that
(‘constant' prime sound) which is devoid of the outwardly visible (indicator)
and also from seeing the indicator of it (the body in its "place'). Alternatively,
with regard to the birth of that (body), there may be declarations of a purpose
based on a 'cause' (nimitta cf. 1.1.3) which is 'not that' (prime sound). There, it
is by way of the purpose of the (karmic) acts of those (bodies) which have
become physically real (incarnate).
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(1.1.25b) samamnayah complete or 'greater' sacred word arthasya (gen. abbr.
"that of" ref-= vacanah) purpose tat_nimittatvat (abl. based on) that — the cause
being (1.1.26) loke sarmniyamat (abl. since) suppression in worldly life prayoga-
sarnikarsah outward application — drawing together, convergence syat (opt.
3.pl.) there may be (1.1.27) vedan (acc. pl. unto) the Vedas ca indeed eke they say
sarnikarsam convergence / purusa-akhyah personalized forms of address
(1.1.28) anitya-darsanat (abl. coming from) nonconstant — seeing ca and
[(1.1.29) uktam tu Sabda-pirvatvam (1.1.30) akhya-pravacanat (1.1.31)
param_tu Sruti-samanya-matram; But he has declared (here) that the priority is
of the vocal sound over the exposition of names, that on the contrary that

" —

(exposition) is merely the common aspect of hearing.] ("Uktam" = interpolation.)

1.9 The greater sacred word (including the Upanishad) is that (declaration)
of a purpose based on the cause being that (sound), (but) since there is
suppression of it in worldly life, there may be a convergence unto the outward
application of it. Indeed, they say that this convergence is unto the Vedas
(alone), and that (conversely) the personalized forms of address (O Agni, O
Vayu, etc.) come about just from seeing the nonconstant (fire, wind, etc.)
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(1.1.32) krte (loc. with regard to) done va or viniyogah obligation syat should
be karmanah (gen. of) performing sambandhat (abl. according to) kinship

1.10 Or (they say) with regard to what should be done, that there should be
the obligation of performing (the rite) according to our kinship.
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(1.2.1) amnayasya (gen. of) the sacred word Kriya-arthatvat (abl. due to)
activity — being for the purpose anarthakyam lack of relevance atat-arthanam
(gen. pl.) not that — meanings // tasmat (ind.) for that reason anityam nonconstant
ucyate (pass.3.sg) it is declared (here) to be (1.2.2) §astra-drsta-virodhat (abl.
because of) scripture — commonly seen — opposition ca also 23y tatha (ind.)
similarly / phala-abhavat (abl. since) fruit, reward — devoid of +-24) anya-
anarthakyat (abl. for) other — lack of relevance
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1.11 The lack of relevance (to our thesis) of the 'not that' meanings, is due
to that sacred word's (the Veda proper) being (only) for the purpose of such
activity. It is declared (here) to be nonconstant for that reason, and similarly
because of our opposition to what is commonly seen in that scripture, for it
lacks relevance to the other (the constant), since it is devoid of any
(reciprocal) reward (for the activity).
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(1.2.5) abhagi-pratisedhat (abl. because) not having a share, nonparticipation
— denying the idea ca indeed (1.2.6) anitya-sarhyogat (abl. since) nonconstant —
connection (1.2.7) vidhina (inst. with) injunction tu yet eka-vakyatvat (abl.
because) equal (value) — the existence of expositions / stuti-arthena (inst. ind.)
honoring — for the purpose of vidhinam (gen. pl. of) injunctions syuh (opt.3.pl.)

those being perhaps (1.2.8) tulyam_ca (ind.) so equally sampradayikam standing
on tradition (1.2.9a) aprapta gaining not ca and yet

1.12 Indeed, because we deny (the idea of) nonparticipation (in our
kinship) since it is our (particular) connection with what is nonconstant, yet
because of the existence of those expositions (the samamnaya scriptures) of an
equal value with the (Vedic) injunctions (the amnaya)—those (expositions)
being perhaps for the purpose of honoring (by affirming the validity of) the
injunctions—so, equally, we stand on tradition and yet we gain not (a reward)
from it.
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(1.2.9b) anupapattih lack of evidence of it prayoge (loc. in) application hi for
surely virodhah opposition syat (opt.3.sg) might be (opt. in this work=potential,
conditional, hortative, permissive, or subjunctive) / $abda-arthah vocal sound —

meaning tu instead aprayoga-bhiitah without application — (ifc) becoming

1.13 There might well be opposition to that (idea of gain), for surely there
is no evidence of that (reward) in the application (of injunctions), so our
purpose of vocal sound becomes instead something that is without that
application.
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(1.2.9c) tasmat therefore upapadyeta (A.opt.3.sg.) it should be fitting,
commensurate -21+0} guna-vadah subordinate kind — statement tu instead
“24H rapat (abl. for) visible form prayat (ind.) as the primary aspect (1.2.12)
dara-bhiiyastvat (abl. according to) (n.) far-removed (but referring to "diaram"
BU 1.3.9 = "Duar", the female half) — abundance, fruitfulness (1.2.13) stri-
aparadhat (abl. according to) female — transgression kartuh (masc. gen.) the
creator's ca and putra-dar$§anam offspring — vision (1.2.14) akalike psa (=
a+kalike+bhas+a) "from that (passage) relating to the beginning time ("idam agre
asit") to the eating ("anna-adah") (It's not exactly according to grammatical rules,
but I think this is what he meant, referring to BU 1.4.1-6b, qualifying the term
"vidya", referring to the lesson in BU Book 1. He doesn't cite numbers, probably
because those passages weren't numbered in his day.) G23+5) vidya_prasamsa
the fame of that exposition of higher knowledge (the BU)

1.14 Therefore, (the idea) that such (a reward) "should be commensurate"
(to the act) is instead a subordinate kind of statement, for that is a matter of
the visible form as the primary aspect, (e.g.,) the vision of offspring (as a
reward) according to (the passage on) the fruitfulness of Dir (BU 1.3.9), and
according to the (male) creator's transgression upon that female (BU 1.4.4),
which is what that vidya (BU 1.4) is famous for, from (the passages on) 'the
beginning time' to 'eating' (BU 1.4.1-6b).
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(1.2.16) sarvatvam totality adhikarikam belonging to the supreme governor
(1.2.17) phalasya (gen. of) reward karma-nispatteh (abl. from) proper actions —
performance tesam (gen. belonging to) those lokavat as in the world
parimanatah (ind.) by measuring or reckoning phala-vi§esah reward — particular
syat there may be (1.2.18) antyayoh (loc. dual; as it relates to) the last two
mentioned yatha-uktam as it is declared there 4-249a) vidhih injunction va or
alternatively syat it may be
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1.15 What belongs to that supreme governor is the totality (male, female,
and all of creation), so there may be the particular 'reward' by that reckoning
of a reward from the performance of the rite belonging to those in worldly
life, or alternatively it may be the (symbolic) injunction as it relates to those
last two (male and female 1.2.12-16), as it is declared there (in BU 1.4).
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(1.2.19b) apiarvatvat (abl. ind.) not being the previous, primary, original vada-
matram a "telling", story — merely, only hi since anarthakam without meaning
2263 lokavat (ind.) as in the world iti_cet to the objection (1.2.21) na not the
case pirvatvat (abl. because) being the primary [(1.2.22) uktam tu vakya-
Sesatvam; That (primary thing) being rather the metaphorical referent, he says.]
(This refers to the illumination of the meaning, which is 'left out' of the asvamedha

instructions in the Satapatha Brahmana, but implied there.)

1.16 To the objection that that (passage) has no meaning in worldly life,
since, not being the primary (text on the horse sacrifice and its reward), it is
only a story; ... No, because of its being the primary thing (for us).

The objector in the Brahma Sutra also claims it is only a story, calling it the
"pariplava" (see BS 3.4.23).
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(1.2.23) vidhih injunction ca indeed anarthakah no meaning, not relevant
kvacit in this particular case / tasmat (ind.) and for that reason stutih honoring
pratiyeta (pass.3.sg.opt.) should be recognized tat as such samanyat (abl. of
separation w/itara; (apart) from) commonness itaresu (loc. pl. in) those which are
apart // tathatvam the being exactly that, being literal (=224 prakarane (ind.) in
that topic or context "sambhavan" (pres.part of Vsambhii) entering into, partaking
(veferring to "sam-eva-abhavat" used three times in BU 1.4.4) apakarsah
dragging down, degradation (cf. "impure" BS 6.16) / na not kalpyeta (opt.3.sg.
\klrp w/inst. MW) could possibly bear a relation with vidhya (inst. with)
injunction anarthakyam having no such meaning hi for surely
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1.17 Indeed in this particular case it is (rather) that injunction (to sacrifice
the horse) that has no (literal) meaning, and for that reason, our 'honoring'
(of injunctions) should be recognized as such (not as literal) in those
(passages) which are apart from the commonness (of the injunctions). In that
context, (the author's use of) "entering into', taken literally (interpreted as
"being united sexually" MW), is a degradation of it. That could not possibly
bear a relation with any injunction, for surely it has no such meaning.

He says that the "sam_eva_abhavat" passages in BU 1.4.4 are no more to be
taken literally than the horse sacrifice itself.
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tam_prati contrary to that, to the contrary (+225) vidhau (loc. as in)
injunction ca also vakya-bhedah words — partition of a whole syat (opt.3.sg.)
though there may be (1.2.26) hetuh grounds for knowledge va or syat (opt.3.sg.)
arthavattva-upapattibhyam (abl. dual; arising from) sense of having meaning or
purpose — "approaching" a conclusion by fitting evidence (1.2.27) stutih honoring
tu instead §abda-puirvatvat (abl. arising out of) vocal sound — primacy / acodana
no command ca and indeed tasya (gen.) for that, for which (In this last statement
of Chapter One, codand and artha recall 1.1.1-2.)

1.18 To the contrary, though there may also be that partition (of vocal
sound) into words (mantras) as in the injunction; alternatively there should
be the grounds for knowledge that arises from one's sense of having a purpose
and from proper evidence, our honoring of it arising instead out of the
primacy of that vocal sound for which (sound) there is indeed no command.

Chapter Two
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(1.2.28) vyarthe (loc. in the case of) meaningless stutih honoring anyayya
impropriety iti_cet to the objection (1.2.29) arthah purpose tu but ... rather vidhi-
Sesatvat (abl. known from) injunction — ellipsis, unspoken referent, in this case, of
the metaphorical injunction yatha however it may be loke (loc. in) the world
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2.1 One may object that in the case of something so meaningless, our
honoring (of the injunction) is actually an impropriety, but however it may be
in worldly life, our 'purpose' is known rather by the existence of the Sesa
(implied meaning) of the (symbolic) injunction.

Al EgNalasd fHdand, amiefd Sgeree it &d) desmerdl
GIESIE DI

(1.2.30) yadi if ca indeed hetuh grounds for knowledge avatistheta (opt.3.sg.)
(With yadi the optative is conditional rather than prescriptive.) if it is to be
established in life nirdesat (abl. through) directive // samanyat (abl. through)
commonness iti_cet to the objection avyavastha-vidhinam (gen. pl. that of)
without the perseverance — injunctions syat (opt.3.sg.) let it be (1.2.31) tat that is
artha-§astrat (abl. learned from) aim, desire, object, wealth, personal interest —

scripture (1.2.32) vakya-niyamat (abl. through) statements — limited to

2.2 Indeed, if that grounds for knowledge is to become established in one's
life, it would be through that directive, (but) if there is an objection that it
should (only) be through the commonness, then let it be that (commonness) of
those injunctions (BU 1.3.7b, etc.) which are without the perseverance (in the
rites) that we learn from the scripture on (praying for) personal interest
through that (prayer) which is limited to statements (BU 1.3.1-7a).
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(1.2.33) buddha-$astrat (abl. by) the one who knows — scripture (1.2.34)
avidyamana-vacanat (abl. through) not being found — instruction (1.2.35)
acetane_artha-bandhanat (abl. known by) without (human) consciousness,
unintelligent — meaning — tying (=sayujyvam 1.3.22b) (1.2.36) artha-vipratisedhat
(abl. by) meanings — contrasting (1.2.37) svadhyaya-vada-vacanat (abl.) softly
reciting (=japet 1.3.28a) — speaker — instructing (1.2.38) avijiieyat (abl.) without
or "free of" the perceivable (=alokvata BU 1.3.28b) (This is the last of eight

consecutive ablative terms!)
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2.3 (Let it be rather) from the scripture on the one who knows ("'ya evam
veda" BU 1.3.18b, summing up 1.3.10-18a) through the instruction that has to
do with what is nof found actually existing (in the world): by /.) that (passage
on) tying the meaning (of the Saman) to the unintelligent (creatures), 2.) by
(that on) the contrasting meanings, 3.) by (that on) instructing the speaker
softly reciting, 4.) by (that on being) 'free of the perceivable' (world).

The sources for the four reasons given above are: /.) BU 1.3.22b connecting
the high Saman (Sama Veda) with lowly unintelligent insects and snakes; 2.) BU
1.3.25-27 on the common vs. the profound meanings of the Saman, i.e., the
personal identity, caste, and circumstance, vs. breath and voice; 3.) BU 1.3.28b on
the private soft recitation during the singing of the Pavamana hymns; and 4.) BU
1.3.28b on the notion of being free of the worldly life.
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[(1.2.39) anitya-sariryogat mantra-anarthakyam; (By the following, he means
that) the 'mantra’ (part) lacks relevance because of its connection with the
nonconstant (elements).] (1.2.40) aviSistah not preeminent, not important tu still
vakya-arthah words, statements — (literal) meaning (1.2.41) guna-arthena (ind.)
for the purpose of essential quality punar-Srutih repeatedly — hearing (+242)
parisarhkhya carefully reckoning each one (The idea is the proper order,
pronunciation, meter, accent, etc.) (1.2.43) arthavadah (tech.) explanation,
illumination va either, or

2.4 Still, the literal meaning of those sentences is not the important thing.
For the purpose of (knowing) one's essential quality, one either hears them
repeatedly, carefully reckoning each one, or there is the 'illumination'.
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(1.2.44) aviruddham not inconsistent param (ind.) the latter (1.2.45)
sampraise (loc. when, at) the priest's order to begin the rite karma performance of
the rite / garha (fem. MW) accusation of fault anupalambhah not rebuke or
scolding (MLS reads garhan upalambhah with masc. garha, and "removal” for
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upalambha (both of which are incorrect). The terms are similar but obviously
meant in two distinct senses.) samskaratvat (abl. for) purification — (1.2.46)
abhidhane (loc. in) telling arthavadah illumination (1.2.47) gunat (abl. because)
merit avipratisedhah no denial syat (opt.3.sg.) there should (need) be

2.5 The latter is not inconsistent; (e.g.,) the performance of the rite begins
at the direction of the officiating priest, but his charge of a mistake (therein)
would not be rebuke, for it is a matter of purification. (egg.7:1 note) In telling
him (the assistant) that (direction), there is (also a kind of) 'illumination’', so
because there is merit in that (illumination), there need be no denial of it.

e HEarTd| dd: TS| ShATHEan: | fsgaezie deva-

dl

(1.2.48) vidya lesson on the higher knowledge vacanam declaration
asamyogat (abl. ind.) without connection (1.2.49) satah (gen. of) physically
present parama-vijiianam highest — knowledge (+2-56) uktah declared ca also
anitya-samyogah non-constant — connection (1.2.51) linga-upadesah indicator
(body) — teaching ca moreover tat-arthavat of that — for the purpose of

2.6 The vidya (Upanishad) is such a declaration (a direction), (but) without
that connection (with the performance). Being the highest knowledge of what
is physically present, what is declared there is also a connection with the
nonconstant. Moreover, it is the teaching of one's indicator (body), which is
for the purpose of that (connection).
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(1.2.52) ahah examination (+-2-53) vidhi-§abdah injunction — vocal sounds,
words ca as well as (3= dharmasya (gen. of) one's dharma §abda-miilatvat
(abl. based on) vocal sound — the being rooted in / asabdam not vocal sound
(=atat ... tat 1.1.24-5) anapeksam no consideration syat (opt.3.sg.) there need be

2.7 That examination of it as well as the very words of the injunctions
result from one's dharma being rooted in vocal sound (cf. the similar statements
in ND 2.2.17 and BU1 3.23JW.), so there need be no consideration of anything
that is not the vocal sound.
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(1.3.2) api_va on the other hand kartr-samanyat (abl. based on) creator — the
fact of their having in common pramanam validation anumanam inference syat
may be (1.3.3) virodhe (loc. in the case of) opposition tu but anapeksam no
consideration syat should be / asati (loc. having to do with) not real hi because

anumanam inference (1.3.4) hetu-darsanat (abl. inferred from) grounds — seeing
ca and

2.8 On the other hand, one's validation may be an inference (see SD Ch. 3)
based on the fact that what those (words, vocal sounds) have in common is
their creator (the singer, also referring to the supreme governor 1.2.16), but there
should be no such consideration (of inference) in the case of the opposition,
for their inference has to do with what is not real (gods, rewards, etc), and
they infer that from seeing the grounds (physical forms).
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(1.3.5) sista-akope (loc. if) mandated — no hostility aviruddham non-
disagreement iti_cet to the objection (1.3.6) na no such §astra-parimanatvat (abl.
ind.) scripture — taking full stock, embracing (1.3.7) api_va alternatively, though

karana-grahane (loc. when, once there is) the ultimate cause — personal grasp
prayuktani those that are recited pratiyeran (opt.3.pl.) they may be recognized

2.9 To the objection that if one is not hostile (opposed) toward what is
mandated (by the injunction), then one's agreement can be inferred; ... well,
taking full stock of the scripture, there would be no such (agreement), though
on the other hand, once there is a personal grasp of their ultimate cause (the
creator), those (mantras) which are recited may be recognized.

Even though the Upanishad does not declare hostility to the dharma of
performing Vedic rites, it is limited in its scope to the dharma represented by the
story of the creator and his power of speech. These passages are remarkably
similar in meaning and terminology to ND 1.1.16, with the 'inference' involved in
the syllogism there, the 'grounds' (hetu 1.3.4) being that the 'cause' (karana 1.3.7)
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is known, the cause being I§vara, which is equivalent to kartr in 1.3.2 and adhikara
in 1.2.16. The process of inferring the creator (antah karana) is described in detail
in SD 3.6-9. The following also has a strong connection to ND Chapter Nine.
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(1.3.8) tesu (loc. in) them adarsanat (abl. ind.) failing to see virodhasya (gen.
of) (reasoned) opposition samah equivalents (This is similar to the subject of
equivalents "samah" in ND Ch. 9, always with the genitive qualifier,) viprati-
pattih gainsaying, contrariness syat (opt.3.sg) there may be (1.3.9) $astra-stha
scripture — standing by, abiding in va or, alternatively tat-nimittatvat (abl.

because) that — sense of cause

2.10 Failing to see that (ultimate cause) in them, there may be (examples
of) mere contrariness as 'equivalents' of (genuine reasoned) opposition, or one
may stand by that scripture because of those being the cause.
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(1.3.10) coditam commanded tu instead pratiyeta (opt.3.sg.) should be
recognized avirodhat (ind.) without opposition pramanena (inst. by means of)
validation (1.3.11) prayoga-§astram application, use — scripture iti_cet to the
objection (1.3.12) na no asat-niyamat (abl. because) not actually present —
limitation to (1.3.13) a-vakya-§esat (abl. because) without, missing — ellipsis, left

out, here the implied referent of a Vedic metaphor ca also

2.11 To the objection that what is commanded should instead be recognized
by means of that (scriptural) validation without any such opposition, that
such is the scripture on the application (of the names) ... no, because that
(application) is limited to what is not real (see 1.3.3), and because that
(application) misses the (more profound) metaphorical referent.
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(1.3.14) sarvatra in every case prayogat (abl. because) application
sarinidhana-§astrat (abl. because) proximity ( see \parisarvis, Nabhinivis BU
1.3.18) — scripture ca and (1.3.15) anumana-vyavasthanat (abl. by) inference —
persevering tat-samyuktam that — fully associated pramanam validation syat
(opt.3.sg.) it may be (1.3.16) api_va or, alternatively sarva-dharmah everyone —
role, duty syat (opt.3.sg.) it may be

2.12 Because there is application (of a name) in every case, and because
there is the scripture on proximity (of the named "joining together near" BU
1.3.18), one's validation may be fully associated with that (application) by
persevering in that inference (1.3.2), or it may be the dharma for everyone
(1.2.16), ...
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tat-nyayatvat (abl. according to) for him, for each — suitability vidhanasya
(gen. of) ordering (1.3.17) dars$anat (abl. by) seeing viniyogah obligation syat
(opt.3.sg.) there may be (1.3.18a) linga-abhavat (abl. according to) indicator —
non-existence ca and also

2.13 ... (i.e.) there may be the obligation (of karma 1.1.32) by seeing the
ordering of it according to one's suitability for that (dharma), and according
to the (notion of) non-existence of an indicator (body) (between incarnations).
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(1.3.18b) nityasya (gen. of) the constant one {319y akhya name hi because
desa-sarhyogat (abl. taken from) place (=disam_antas BU 1.3.10) — connection
+3-26) na_syat (opt.3.sg.) one may not des§a-antaresu (loc. to) regions — other
(="na antam iyat" BU 1.3.10) iti_cet to the objection (1.3.21) syat (opt.3.sg.) one
may be yoga-akhya connection — named hi for mathuravat (vati like) of or
related to Mathura

2.14 To the objection that, because of the name of the constant one, which
is taken from her connection to that place (''the inner center of the regions"),
one may not be (connected) to the other places; ... well, one may be (so
connected), for that is named "Yoga", like that (school) of Mathura.
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The name (cf.1.1.27) of the constant one in BU 1.3.9 is that of the god "Dur"
already mentioned in 1.2.12, because she is "diiram" or "far removed" from the
outer places, and far removed from death.
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(1.3.22) karma performance of the rite dharmah duty va alternatively
pravanavat (ind.) having an inclination for (1.3.23) tulyam equally tu but kartr-
dharmena (inst. through) creator — dharma (1.3.24) prayoga-utpatti-asastratvat
(ind.) application — birth — there being no scripture $abdesu (loc. in) words na no

vyavastha perseverance syat (opt.3.sg.) it may be

2.15 Alternatively, one's dharma may be the performance (of the mantras)
of the rite, having our (brahminical) inclination for that, but equally, through
the dharma of the creator, it may be that there is no perseverance in the
words, there being no scripture that any (kind of) birth (of "offspring " 1.2.12,
as rewards) results from the application of them.
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(1.3.25) sabde (loc. within) vocal sound prayatna-nispatteh (abl. by) diligent,
assiduous, dedicated — maturation, development aparadhasya (gen. of)
transgression bhagitvam the having a share (1.3.26) anyayah impropriety ca and
so aneka-§abdatvam plurality — state of the vocal sound

2.16 The 'having a share' of (the fruits of) the transgression (of the creator
1.2.13) is by a dedicated (personal) development within the vocal sound itself
(meditation), and so our impropriety becomes the state of that vocal sound
which is a plurality (of names).
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(1.3.27) tatra in that state tattvam (acc. against) essence abhiyoga-viSesat
(abl. for) attack — most distinctive, notable syat (opt.3.sg.) may be (1.3.28) tat-
asaktih that (ref- =tattvam) — lack of aptitude for ca and anuriipatvat (abl. coming
from) conformity with (1.3.29) ekadesatvat (abl, from) the notion of being a
single "point" or instance (In the Nyaya this term is used several times to denote a
single individual as a part of a the whole of humanity. ND 2.1.31, etc.) ca and even
vibhakti-vyatyaye (loc. in the case of) partition, sharing — going against the
established norm, renouncing syat (opt.3.sg.) would

2.17 For that (plurality) may be the most notable attack against the essence
(of vocal sound) in that state, and the lack of aptitude for that (essence) would
arise from one's conformity with that (plurality) and even in the case of one
who renounces the partitioning ('"'no perseverance' 1.3.24b), from his notion
of being a single individual (within humanity).

The word "attack" refers to the "transgression" of 1.2.13 and 1.3.25, i.e., the
creator's impropriety of "entering into", and thus "becoming" the multiplicity of
names and beings engendered by the female.
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(1.3.30) prayoga-codana-abhavat (abl. ind.) application — commands — in the
absence of artha-ekatvam singleness of purpose avibhagat (abl. since) no
sharing (1.3.31) adravya-$§abdatvat (abl. known by) not physical — state of the
vocal sound (1.3.32) anya-darsanat (abl. known by) (ibc) other — seeing
(=parama-darsana 1.1.13) ca and (1.3.33) akrtih outer appearance or form (7his
recalls 1.1.13-16) tu even so kriya-arthatvat (abl. ind.) activity — being for the
purpose of (Again, in the last statement of Chapter Two, we see "codana" and
"artha".)

2.18 In the absence of any commands to apply (names), since there is no
sharing it there is a singleness of purpose which is known by a state of the
vocal sound which is not (merely) physical, and by seeing the 'other' way (the
highest see 1.1.13). Even so, there is (also) one's outer form, that being for the
purpose of one's activity.
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Chapter Three
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(1.3.34) na not kriya the act itself syat would be iti_cet to the objection artha-
antare (loc. having to do with) purpose — other vidhanam (dharmic) ordering

3.1 To the objection that there would then be no activity (in our 'other’
way) ... well, our ordering of it has to do with that other purpose.
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na nothing dravyam physical iti_cet to the objection (1.3.35) tat-arthatvat
(abl. ind.) such (ref.= kriya 1.3.33) — being for the purpose of prayogasya (gen.
of) application avibhagah no sharing (1.4.1) uktam_samamnayah it is declared
in the greater scripture idam this arthyam asked for, intended tasmat accordingly,
so sarvam all there is tat-artham that — purpose, intention syat would be

3.2 To the objection that there would then be nothing physical ... well,
because of that (physical) being for the purpose of such (activity 1.3.33), there
would be no sharing of the application (of words). It is declared in the greater
scripture that this (visible world) is what is desired (prayed for); so one's
intention toward that would be all there is (without anything physical).

The last statement here is identical in meaning to 4.18 in this work as well as
BU 1.3.28b, BU 1.4.17b, and YD 8.1-2 (JW), the idea being that the inner form of
any object of desire is really the best one can do. Even if one has attained the
physical object, that fact can only be affirmed by a memory or by a present-
moment perceptual confirmation, both labeled "real" and "mine" in the mind. In
both cases, attainment is nothing more than that mental event.
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(1.4.2) api_va alternatively nama-dheyam given name of syat there may be /
yat-utpattau (loc. to) of whom — birth apiirvam not prior avidhayaka-tvat (abl.
ind.) no one to order or arrange for — there being (1.4.3) yasmin (loc. as to) whose
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guna-upades$ah the (three) qualities — teaching pradhanatas (tasil stemming
from) principal originator, primary source abhisambandhah reference to

3.3 Alternatively, there may be the given name of that (constant) one
("Duar" 1.2.12, 1.3.18b-19) to the birth of whom such (a name) could not be
prior—there being (in that case) no one to order (the names). As for (the one)
whose (name) it is, the reference (BU 1.4.7¢) is to the teaching of the (five)
essential constituents that stem from the principal originator (see 1.1.10).
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(1.4.4) tat_prakhyam_ca both that 'that' is what is immediately apparent anya-
$astram other scripture (+4-5) tat_vyapadesam_ca and that 'that' is what it is said
to be (1.4.6a) nama-dheye (loc. being related to) name guna-$ruteh (abl. known
or learned by) essential constituent — hearing syat (opt.3.sg.) it may be

3.4 The other teaching (the Upanishad) is both, that that (essential
constituent) is what is immediately apparent, and that that is what it is said to
be (the name). This may be learned by hearing (the lesson therein) about an
essential constituent being related to its given name.

This refers to BU 1.4.7c, where the named god representing a certain mode of
perception is found to be nothing but the perception itself. The qualities of the
principal (who is known as Dir, Pradhana, or Prakrti), are treated there as fivefold
—voice, breath, sight, hearing, and mind—throughout Chapter three of the BU.
These five are mentioned again in BU 1.4.7c, but in BU 1.5.3 they are reduced to
three—voice, breath, and mind—because sight and hearing are included in mind.
In any case, the "gunas" mentioned here, though associated with Pradhana, are
apparently not the three—sattva, rajas, and tamas—of the SD.
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(1.4.6b) vidhanam order (of dharma) iti_cet to the objection/question (1.4.7)
tulyatvat (abl. because) equality kriyayoh (gen. dual; of) the two acts / na no
(1.4.8 obviously wrong) aikasabdye (loc. when) state of sound alone para-
arthavat other — having a point (1.4.9a) tat-gunah it — qualities tu rather

vidhiyeran (opt.3.pl.pass. Vvidha) they should be ordered avibhagat (abl. since)
no sharing vidhana-arthe (loc. ind.) ordering — for the purpose of
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3.5 As to the question of the ordering: because of the equality of the two
acts (kriya's 1.3.33 and 1.3.34), when there is that state of the vocal sound
alone, there would be no purpose in the other (the physical equivalent). For
the purpose of ordering, since there is no sharing that (sound), it is rather the
(inner perceptual) essential constituents of it that should be ordered.
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(1.4.9b) na not (done) cet to the objection ("If not" doesn't work here. The
ommission of iti just removes the barrier to subsequent text being included in the
clause.) anyena (inst. with) alternative (see anya-sastram 1.4.4) $istah required or
necessary things (1.4.10) barhis-ajyayoh (loc. dual; involving) sacrificial grass —
ghee asariskare (loc. even where) no ceremony §abda-labhat (abl. arising from)
vocal sound — direct apprehension atat-Sabdah not that — vocal sound (1.4.11)
proksanisu (loc.pl. in) In the plural this means a mixture of water and grain.
artha-saryogat (abl. arising from) meaning — connection {412} tatha
(existing) likewise anirmanthye (loc. where) no (fire) 'to be kindled'

3.6 To the objection that with our 'other' (teaching 1.4.4) the necessary
things are not (done); ... Well, whatever sound is 'not that' (prime sound
1.2.24) arises from a direct apprehension of vocal sound (itself) even where
there is no (required) ceremony involving sacred grass and ghee. It arises
from a connection with the meaning in the rice-water offerings, which exists,
likewise, even where there is no fire to be kindled.
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(1.4.13) vaiSvadeve_vikalpe (loc.abs. given that, assuming that) sacrifices to
the pantheon — various iti_cet to the question (1.4.14a) na_va not even that

prakarapat (abl. for) contextual occasion pratyaksa-vidhanat (abl. for)

perception — ordering ca and

3.7 And what if such (necessary acts) are the various sacrifices to the
Visvadevas (pantheon of deities)? Well, even that is not (done), for that
(occasion) is just the context (for the sound), and because that (context) is an
ordering of one's sensory perception.
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(1.4.14b) na_hi surely not prakaranam context dravyasya (gen. of) physical
(1.4.15) mithas happening reciprocally, reciprocal ca indeed anartha-
sambandhah meaningless — kinship, relationship (+-4-+6) para-arthatvat (ind.)
the other — being for the sake of // gunanam (gen. pl.) essential constituents
4147 pirvavantah (vatup pl.) things having (gen.) as their precursors
avidhana-arthah without ordering — independent objects // tat samarthyam
sameness of purpose samamnaye (loc. in the context) greater scripture

3.8 The context (of the sacrifice) is surely not that of the physical thing,
which is, moreover, a meaningless reciprocal relationship, (each) being for the
sake of the other. Those (physical) things which have (perceptual) essential
constituents as their precursors then become independent objects (in their
own right) without any such (perceptual 3.7) ordering, which (latter), in the
greater scriptural context (including the Upanishad), have no other purpose
than that (the former).

The reciprocity here would be between the sacrificer and the deities. The
sacrifice would be for the benefit of the deity, but with the expectation that the
deity would in turn act for the benefit of the sacrificer. This is the case both for the
obligatory rites and for those having to do with personal benefit. The author of the
Sankhya Darshana speaks to the same subject in SD 1.27-40.
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(1.4.18) gunasya (gen. of) essential constituent tu but vidhana-arthe (loc.
when it comes to) order — meaning / tat-gunah those (objects 1.4.17) — essential
constituents prayoge (loc. whenever) application syuh they should be anarthakah
meaningless things // na_hi surely not tam_prati conversely to that arthavatta
having significance asti there is (1.4.19) tat-Sesah it — metaphorical referent

na_upapadyate (3.sg.) does not conform to rule (1.4.20a) avibhagat (abl. for) no
sharing vidhana-arthe (when it comes to) ordering — purpose
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3.9 But when it comes to the meaning of the ordering of the essential
constituent, whenever there is the application (of names), those (otherwise)
meaningless things should be (considered as) essential constituents of those
(objects). There is surely no significance conversely to that (as in 1.4.17). The
Sesa (implied meaning) of that (injunction 1.2.29) does not conform to
(outside) rule, since there is no sharing when it comes to the meaning of such
ordering.

He says that whenever one recites or hears the Vedic hymns it would be proper
to understand that the names of the deities symbolize the corresponding qualities
of perception. The converse, that the experience of the qualities should lead us to
infer the existence of independent anthropomorphic beings that rule those
qualities, does not hold true.
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(1.4.20b) stuti-arthena (ind.) for the purpose of honoring (see 1.2.7)
upapadyeran (opt.3.pl. w/syat; if) they would conform to the rule (1.4.21)
karanam ultimate cause syat (opt.3.sg.) it would be iti_cet to the objection
(1.4.22a) anarthakyat (abl. ind) being without purpose akaranam without cause

3.10 To the objection that if they (the brahminical kinship) conform to the
rule (of the names) for the purpose of 'honoring' (the injunctions, as we said
in 1.2.7), then that must be the ultimate cause (of our dharma); ... Well, (our
ordering) being as it is without that purpose (of conformity), it is (also)
without that cause.
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(1.4.22b) kartuh (gen. belonging to) creator hi surely karanani causes / guna-
arthah essential constituent — meaning hi surely vidhiyate (3.sg. or pass.) he
orders or it is ordered (1.4.23) tat thus siddhih accomplishment (1.4.24) jatih high
birth rank (1.4.25) sariipyam looking the same (1.4.26) prasamsa fame, good
reputation (1.4.27) bhiima (masc.) wealth, abundance (1.4.28) linga-samavayat (-
yah MUM) indicator — inherence
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3.11 Surely, 'causes' belong to the (inner) creator (the ultimate kartr
'causer’). Surely it is the meaning of the 'essential constituent' that is ordered.
That (ordering) is his accomplishment (see 1.4.1.), whether it is high birth
rank, having the right look, good reputation, or abundance, for that (essential
constituent) is inherent in the indicator (body).
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(1.4.29) samdigdhesu (loc. when it comes to) those who are confused vakya-
Sesat (abl. known by) ellipsis, the implied referent of the metaphor (1.4.30) arthat
(abl. known by) meaning va or / kalpana the mental conception ekadesatvat (abl.
based on) the notion of being a single individual (2.1.1) bhava-arthah obvious
meanings karma-§abdah performance of the rite — words tebhyah (dat. for)
them / kriya physical activity pratiyeta (opt..3.sg.) it should be recognized / esa
this hi for arthah meaning vidhiyate (A.3.sg.) it is ordered

3.12 When it comes to (the notion of) those who are confused by the
metaphorical referent or by its meaning, well that (notion of plurality) is a
mental conception based on being a single individual. For them, the words
about the performance of the rite (in the Brahmana) are obvious in their
meaning, (and) it is the physical act itself that should be recognized, for this
(they say) is the purpose that is ordered (by the words).

Here he acknowledges the existence of other souls, without qualification, but in
the next sentence he switches to the solipsist aspect of the dualism.
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(2.1.2) sarvesam (gen. of) everyone bhavah the very existence arthah purpose
iti_cet to the objection (2.1.3a) yesam (gen. of) whatever individuals there may be
utpattau_sve_prayoge (loc. abs. upon) birth — one's own — applying it to (see also
svaprayogat MW) riipa-upalabdhih forms — understanding, affirming

3.13 To the objection that such a purpose (activity) is the very existence of
all (the individuals, including oneself); ... well, one affirms the physical forms
of whatever individuals there may be (only) upon applying one's own
(conception of) birth to them.
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(2.1.3b) tani they namani names / tasmat (ind.) therefore tebhyah (dat. for)
them para-akanksa another — not the desire bhiitatvat (abl. since) very existence
sve_prayoge (loc. abs. wupon) own — applying [(2.1.4) yesam tu
utpattau_arthe_sve prayogah na vidyate; When it comes to the purpose of one's
own birth, however, he does not find that it applies for them.] / tani they akhya
name tani they / tasmat (ind.) therefore tebhyah (dat. for) them pratiyeta
(opt.3.sg.) it should be recognized asritatvat (abl. deriving from) dependence
prayogasya (gen. on) application

3.14 They are just their names. Therefore, for them, there is not the desire
for another (BU 1.2.4a), since their very existence is only upon applying one's
own (conception of a born form). 'They' (here) is just the name '"they".
Therefore, it should be recognized that 'for them' (here also) derives from the
dependence on that (self) application (of names).
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(2.1.5) codana mandate punar repeatedly arambhah commencing (2.1.6)
tani they dvaidham twofold guna-pradhana — bhiitani essential constituents —
(ifc) having as the principal aspect — physical elements (2.1.7) yaih (instr. pl.
among them) whatever they are dravyam a thing of physical substance na not
cikirsyate (3.pass.desid. \kr) one desires to be made so / tani they pradhana-
bhitani principal — physically elemental / dravyasya (gen. for) physical guna-
bhitatvat (abl. because) essential constituents — becoming physically elemental

3.15 Repeatedly commencing (rites or incarnations?) being their mandate,
'they' are twofold: /.) physically elemental, (but) 2.) having (perceptual)
essential constituents as their principal aspect. One does not desire to be made
(by incarnation) a physical thing along with them, such as they are. 'They' are
the physically elemental aspects of those principal things (essential
constituents), because for any physical thing, it is something where essential
constituents have become physically elemental.
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(2.1.8) yaih (inst. along with) whom tu but then dravyam physical cikirgyate
(3.sg.desid.pass.) one desires to be made / gunah merit tatra in that case
pratiyeta (opt.3.sg.) it would be recognized / tasya (gen. of) that dravya-
pradhanatvat (abl. ind.) physical — having as the principal aspect

3.16 But then one does desire to be made physical along with them. In that
case, the essential constituent would be recognized, (but) having the physical
object as the principal aspect of 'that' (vocal sound).
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(2.1.9) dharma-matre (loc. if) duty — only tu but karma (recalls karma-
Sabdah 2.1.1) performance of the rite syat (opt.3.sg.) it would be // anirvrtteh
(=anivrtteh) (abl. since) no stopping prayajavat (vati like) the pre-rite 23+1+68)
tulya-$ruti-tvat (ind.) equally valid — scripture — that being of va on the other
hand itaraih (instr. known by) pl. "the rest" (MW) sadharmah having a dharma
syat (opt.3.sg.) may be (2.1.11) dravya-upade$ah physical — teaching iti_cet to
the objection (2.1.12) na no tat-arthatvat (abl. because) that — being the meaning
lokavat as in worldly life

3.17 But if that (physical aspect) is the only dharma, it would be the karma
(=karma-$abdah 2.1.1, the karma kanda, the mantra plus the brahmana portions of
the Veda). On the other hand, since, like the verses of the preliminary rite, it
(the scripture) doesn't stop there, our having a dharma may be known by
means of the rest (of the Brahmana, the Upanishad), that being the equally
valid scripture. To the objection that that (having a dharma) is a matter of the
teaching of the physical (aspect), ... no, because of that (teaching) being the
meaning of that (dharma) as it is in worldly life.
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(2.1.12) tasya (gen. for) that ca indeed Sesa-bhiitatvat (abl. since) "left out",
the unspoken implied meaning — the becoming elemental (2.1.13) stuta-Sastrayoh
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(loc. dual; about ) praised — praise tu on the other hand sarhskarah ceremony
yajyavat having the mantras of the Rig Veda devata-abhidhana-tvat (abl. just
because) divinities — naming — being (2.1.14) arthena with that meaning tu
though apakrsyeta (pass.opt.3.sg.) it might be dragged down devata-nama-
codana divinities — names — commanding, ordering arthasya (gen. for) meaning
guna-bhiutatvat (abl. known by) essential constituent — the becoming elemental
(The structure of this last phrase copies 2.1.12. Again 18 has codand and artha. )

3.18 Moreover, since for 'that' (sound, word), the Sesa (the implied
meaning) would become the physically elemental, the ceremony would only
concern the praised (divinity) and the praise itself, having the mantras of
praise (the Rig Veda) only because of their being the calling of divinities by
name, (""O Agni, O Vayu" etc.), but with that purpose it would be dragged
down. That is the command to name divinities, since for that purpose, their
essential constituent (aspect) would become (merely) the physically elemental
(fire, air, etc.)

Chapter Four
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(2.1.15) vasavat having a barren cow (vasa=vehat (a barren cow) Sat.Br.
13.2.2.[9], not aja-vasa Taitt.Sam.3.4.3.2. The text says it is to honor Indra (son of
Prthivi), not Vayu.) va even guna-artham essential constituent — (ifc) for the sake
of syat might be (2.1.16) na not the case $ruti-samavayitvat (abl. because)
hearing — coinherence (2.1.17) vyapadesa-bhedat (abl. because) verbal
representation — partition ca

4.1 One might think that (command) is for the purpose of the essential
constituent (as an effect), even the (command for the asvamedha) having a
barren cow. Well, that is not the case, because of that (essential constituent)
having a co-inherence with hearing ($ruti), and because that (naming) is just a
partition (of the metaphysical Sruti) into a verbose representation.

The word “$ruti” (literally "hearing") means scripture, but it is also well known
that it is scripture which is "heard" by the seer on a metaphysical level. Hearing is
the essential constituent of the sound that is expressed in the form of recitation of
mantras and injunctions alike. He emphasizes his point that the actual performance
of the rite is really only symbolic, like the asvamedha vidhi that calls for the
sacrifice of a cow along with the male horse and the various male goats and so on.
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(2.1.18) gunah essential constituent ca also anarthakah having no purpose
syat might be 2449) tatha yajya-purorucoh (loc. as is the case with, like)
recited mantras — preparatory words (2.1.20) vasayam (loc. as in the case, like)
barren cow artha-samavayat (abl. by) purpose — inherence 3428 yatra in
whatever case iti quotes va or arthavattvat (abl. according to) the idea of its
having a purpose syat might be (2.1.22) na no such tu but amnatesu (loc. in)
scriptures learned by memory and passed on to future generations 24233 drSyate
(pass.3..sg.) it is seen

4.2 One might also think that the essential constituent does not have a
purpose like the mantras of praise and the puroruc do (The puroruc are certain
pre-mantra recitations at the morning rite.); or, as in the case of the barren cow,
that it is rather by the inherence of purpose (in every object), according to the
idea that "whatever it is" it must have some purpose. But no such (purpose) is
seen (by us) in those (words) that are memorized (also 'taught").
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(2.1.24) api_va alternatively Sruti-sarmyogat (abl. arising from) hearing — full
association prakarane (ind.) in that context stauti-Sarmsati (dual) the root "stu"
(see MW) — the form "Sarhsati" (With the dual vidadhyatam and the vrddhi initial
vowel here, this odd compound begins to make sense.) kriya-utpattim (acc. to) act
of sacrifice — birth vidadhyatam (A.opt.3.dual) those two may be directed or
assigned to (acc.) (2.1.25) sabda-prthaktvat (abl. due to) vocal sound — being a
separation, individuals one by one ca and so 2426) anarthakam purposeless ca
and tat-vacanam that — verbal expression (2.1.27) anyah other ca and arthah
purpose pratiyate (pass.3.sg.) it is recognized (see opt. 1.2.23; 1.3.7,10; 2.1.1,4,8)

4.3 The alternative view is that it (purpose) arises from a full (root)
association with (the seer's metaphysical) hearing (=coinherence with hearing
4.1). In that context, the root forms '"to praise" and "one recites praise"
would be assigned to the very birth of the sacrifice (out of that hearing); and
so there is both 1.) the verbal expression of that (full association), which does
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not have our purpose, since it is a separation of the vocal sound into individual
things (words) one by one, and 2.) the purpose which is the 'other' that is
recognized (in this treatise). (See "anya" 1.2.4, 23; 1.3.7,10; 2.1.1)

The idea of roots here sets up 4.5. He knows that languages don't evolve from
preexisting verb roots, but he wants us to think of words having a source (using

Panini as an illustration) not just an end in the construction of mantras, vedas, etc.
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(2.1.28) abhidhanam naming ca and so (see ca ... ca 2.1.25-7) karmavat
consisting of the performance of the rite (2.1.29) phala-nirvrttih completion of
result ca and (2.1.30) vidhi-mantrayoh (gen. their being) aikarthyam being of
the same purpose aikasabdyat (abl. because) being of the same vocal sound

4.4 And so there is the naming, consisting of the performance of the rite,
and there is the completion of the result, that injunction (to perform) and that
hymn of praise (the naming) being of the same purpose because they are of
the same (internal) vocal sound.
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(2.1.31) api_va alternatively prayoga-samarthyat (abl. because) application —
being of the same purpose or meaning mantrah "instrument of thought" (MW) , a
hymn of the "mantra" portion of the veda abhidhana-vaci the one verbally
expressing the names syat should consider (2.1.32) tat-codakesu (loc. in) that —
commands mantra-akhya known as "mantra" (2.1.33) $ese (loc. in) implied
meaning brahmana-§abdah the brahmin — vocal sound 2-+434) anamnatesu
(loc. in) things that are not memorized and taught amantratvam no sense of
"mantra" / amnatesu (loc. in regard to) things that are memorized and taught hi
for surely vibhagah sharing

4.5 One should consider our alternative view as the one (rsi or brahmin)
verbally expressing the names being the "mantra" (as the mantr "thinker" from
the root Vman "to think") because of that (thought) being of the same meaning
(or purpose) as the application (of mantras in the rite). In the commands for
that (application) it is known as "mantra". In the Sesa (implied meaning) it is
the vocal sound of the priest himself, there being no sense of (a performed)
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"mantra" in those (implied meanings) that are not memorized and taught; for
surely any such sharing would (only) be in regard to things that are
memorized and taught.
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(2.1.35) tesam (gen. of) those rc Rigveda // yatra wherever artha-vasena
(inst. accompanied by) material, wealth — desire pada-vyavastha (inst. through) a
metric verse — perseverance (2.1.36) gitisu (loc. in the case of) singing samakhya
the sung version of some of the rc verses, the Samaveda (2.1.37) Sese (loc. in the
case of) the implied meaning of the verses as illuminated in the Upanishad yajuh-
$abdah the book of instructions for the rite, the Yajurveda (The Brihadaranyaka
Upanisad is attached to the end of the Satapatha Brahmana which is associated
with the Sukla Yajurveda. The first parts of that Upanishad are sometimes referred
to in this work as "vakyasesa", "vidhisesa" or just "Sesa" here.) (2.1.38) nigadah
spoken out loud va either caturtham fourth syat perhaps it might be dharma-
viSesat (abl. because) duty — particular 24-39) vyapades$at (abl. because) verbal
declaration ca and (2.1.40) yajumsi (nom.sg.) yajus va or tat-riipatvat (abl.

because) its — being formed (of its essential constituents) (=ripata MW)

4.6 That (sharing) of those things is the Rc. Wherever it is accompanied by
a desire for wealth, it would be through persevering in those metric verses. In
the case of sung verses it is known as the Saman. In the case of the implied
meaning of them it is the (prose) testimony of the Yajus. Perhaps a fourth
might be considered either a (kind of) nigada (formal spoken instructions),
because there is a particular dharma (for each person) and because that would
be the formal declaration of it (like the smrti?); or as a (kind of) yajus (like the
Upanishad?), because of (all) those being formed (of inner vocal sound).
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(2.1.41) vacanat (abl. known by) instruction dharma-visesah duty — particular
1. arthat (abl. known urpose or business in life ca an 1. una-
2.1.42 h bl. kn by) purp busi in life d (2.1.43) gun

arthah essential constituent — purpose vyapadesah verbal representation
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4.7 One's particular dharma is known by that instruction and by one's
(obvious) purpose in life. The verbal representation is such a 'purpose’ for its
essential constituent (vocal sound).
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(2.1.44) sarvesam (gen. for) all, everyone iti_cet to the objection (2.1.45) na
no rg-vyapadesat (abl. because) RIg Veda — verbal representation (24-46} artha-
ekatvat (abl. because) purpose singleness // ekam single vakyam statement
sakanksam having or containing the desire cet to the objection / vibhage (loc. in
the case of) sharing syat it may be (2.1.47) samesu (loc. in the case of, with)
peers vakya-bhedah statements — partition syat there may be (2.1.48a)

anusangah subsequent attachment unto vakya-samaptih statements — attainment

4.8 To the objection that that (dharma) is for everyone; well no, because
what is known by the verbal representation of the rc is a singleness of
meaning (or purpose). To the objection that what is 'single' is rather the
(Vedic) statement containing the (personal) desire; well that may be so in the
case of the sharing. With our (brahminical) peers, there may be a partition (of
the vocal sound) into (Vedic) statements (but) their subsequent attachment to
them is the attainment of (mere) statements.
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(2.1.48b) sarvesu (loc. when it comes to) everyone tulya-yogitvat (abl. out of)

equals — a sense of union 2449 vyavayat (abl. by) entering in among
na_anusajyeta (opt.3.sg.) one should not become attached unto (2.2.1) $abda-
antare (loc. within the context of) vocal sound — "other" (but surely "inner”,
which is the key to understanding this passage.) karma-bhedah performances —
partitioning krta-anubandhatvat (abl. known by) performed — indicatory sign
(2.2.2) ekasya (gen. on the part of) one evam surely punar-$rutih repeatedly
hearing avi$esat (ind. adv.) being without the particular (refers to dharmavisesa

2.1.38, 41) anarthakam without the purpose hi for surely syat it must be
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4.9 When it comes to that 'everyone', one should not become so attached to
them by entering in among them out of a sense of union of equals. It is (only)
within the context of the inner vocal sound that we partition into (individual)
performances by means of the (outer) indicatory sign (fire, grain. ghee, etc.)
of that which is actually performed, for surely it must be on the part of the
one (not the many), repeatedly hearing that (inner sound) without that
purpose (of repeatedly performing), being without that particularized one
(dharma 2.1.41).
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(2.2.3) prakaranam context tu but paurnamasyam (loc. with) the full-moon
day (from purnamdst,=pirnama) riipa-avacanat (abl. because) form — without
instruction 2243 viesa-darsanat (abl. because) distinction — seeing ca and

4.10 But with the (public) celebration of the full moon, that (performance)
is the (only) context, because it is without that (Upanishadic) instruction that
it is only a visual form (see ripatva 2.1.40), and because one sees the
distinction (between them).

He reminds us that a public setting is usually not the right context to extol one's
philosophical beliefs. This is also the case with religious (and sometimes political)
beliefs, or even the many weird-but-true scientific facts that seem to defy our
unspoken agreement as to the obvious nature of everyday physical reality.
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(2.2.4b) sarvesam (gen. belonging to) everyone samesu (loc. among)
equivalents hi surely even apravrttih not the activity, functioning syat (opt.3.sg.)
there should be (2.2.5) gunah essential constituent tu rather $ruti-samyogat (abl.
known by) hearing — fully associating (2.2.6) codana command va alternatively
gunanam (gen. belonging to) essential constituents yugapat immediate // $astrat
(abl. by) scripture codite (loc. in) commanded hi for tat-arthatvat (abl. because)
the existence of such a meaning tasya of that / tasya of that upadiSyeta
(pass.opt.3.sg.) it should be taught
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4.11 (But) surely even belonging to the 'everyone' (there), among their
'equivalents' (of our dharma cf. Nyaya Ch. 9), there should be that which is
not just the functional activity (of the rite), but rather the essential constituent
that is known by fully associating with the (inner) hearing of it, the
'command' being alternatively an immediate (inner) thing, belonging to its
essential constituent (sound). For because of the existence of the (immediate)
meaning of 'that' (vocal sound) in what is commanded by the scripture, our
teaching should be of 'that'.
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(2.2.7) vyapadesah verbal representation ca and even tadvat having that
(2.2.8) linga-darsanat (abl. by) indicator — seeing ca and even 229
paurnamasivat having the full-moon celebration / upamsu-yajah quiet personal
recitation syat (opt.3.sg.) there should be (2248) codana command va
alternatively aprakrtatvat (abl. ind.) not being the original creation 2235
guna-upabandhat (abl. since) essential constituent — (subordinate) attachment
applied on to (=anubandha, but applied "on to" rather than found as an inherent
sign) (2.2.12) praye (as to) primary vacanat (abl. according to) (this) instruction

ca also 2:243) aghara-agnihotram sprinkling with ghee — the personal fire at
sunrise and sunset

4.12 And even having that (dharma) which is the verbal representation,
and even having the (public) full-moon celebration by seeing the indicator,
alternatively there is the command that one should have quiet private
recitation since, not being the original creation, that (verbal and visual thing)
is (only) a subordinate attachment applied on to the essential constituent. It is
also according to this instruction as to what is primary that we do the
agnihotra with ghee.
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aripatvat (ind.) without its being formed 2244} samjiia-upabandhat (ind.
adverbial) names — subordinate attachment 2:245) aprakrtatvat (ind.) not being
the original creation ca and (2.2.16a) codana command va alternatively
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4.13 Alternatively there is also the command without its being 'formed’' (see
ripatva 2.1.40), where that (being formed), not being the original creation, is
the subordinate attachment, applied on to the names.
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(2.2.16b) sabda-arthasya (gen. of) vocal sound — pupose prayoga-bhiitatvat
(abl. by) application — becoming elemental tat there sarhnidheh (abl. since) taking
ones place guna-arthena (ind.) for the sake of the essential quality punar_S$ruti
repeatedly hearing (see 1.2.41) (2.2.17) dravya-samyogat (abl. by) fully
associating codana command pasu-somayoh (loc. having to do with) animal —
soma plant juice prakarane (loc. in) context hi for surely anarthakah having no
meaning dravya-saryogah physical — fully associating na not hi for surely tasya
(gen. belonging to) that guna-arthena (ind.) for the sake of the essential quality

4.14 Since it is by the 'becoming elemental' in that (physical) application of
the purpose of the vocal sound, that one takes up one's place there, the
repeated hearing is (rather) for the sake of one's essential quality. Surely, any
command that has to do with the (offering of) animals and soma by fully
associating with the physical (application) has no meaning in that context, for
a full association with the physical (application) surely does not belong to
'that' (vocal sound) which is for the sake of (knowing) one's essential quality.
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(2.2.18) acodakah not things that are commanded ca also samskarah
purification rites (2.2.19) tat-bhedat (abl. from) that — partition karmanah (gen.
of) performance of a rite abhyasah repetition // dravya-prthaktvat (abl. from)
physical — individualization anarthakam meaningless hi surely syat it must be //
bhedah partition dravya-guni-bhavat (abl. deriving from) physical — essential
quality — (ifc) relationship between (2.2.20a) samskarah purification rite tu but
na_bhidyeta (opt.3.sg.) it need not be subjected to partition. para-arthatvat (ind.)
(each cf. 1.4.16) being for the sake of the other
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4.15 There are also the purification rites, which are not commanded.
Repetition of their performance arises from a partitioning of that (essential
quality). That that (essential quality) arises (conversely) from individualiza-
tion of the physical (body) must surely be meaningless. That partition derives
from the (causal) relationship of the essential quality with the physical (body),
but a purification rite need not be subjected to such partition, (i.e., each cf.
1.4.16) being for the sake of the other.

The purification rites have to do with birth and infancy, including conception,
safe pregnancy, and naming of the infant, as well as coming of age, marriage, etc.
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(2.2.20b) dravyasya (gen. for) physical guna-bhiitatvat (abl. ind.) essential
constituent — the becoming elemental (not "subordinate" here. The abstract form
seems to have the sense of the indeclinable participle.) (2.2.21) prthaktva-nives$at
(abl. by) individualization — entering into (See Sarira-avesa YD 7.4 JW.)
sarikhyaya (inst.) among the sum or the lot (of us), included in our number

karma-bhedah perfornances — partition syat (opt.3.sg.) there would be

4.16 For the physical thing (body), its essential qualities having become
elemental, included in our number by entering into the individualization
(incarnation), there would be a partitioning into (individual) performances.
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(2.2.22) sarhjia name ca both/and utpatti-sarhyogat (abl. by) physical birth —
fully associating (see autpattika 1.1.5, utpattau 1.4.2) (2.2.23) gunah essential
quality ca both/and apiirva-samyoge (loc. if) unpreceded — full association /
vakyayoh (gen. dual of) two statements samatvat (ind.) there being equivalence
(2.2.24) agune (loc. abs. 'given a preexisting condition') no essential quality tu but
karma-§abde (loc. abs. w/ agune) performance of a rite — vocal sound / gunah
essential quality tatra there pratiyeta (pass.opt.3.sg) it should be recognized
(2.2.25) phala-Sruteh (abl. by) result — hearing tu though karma performance of
a rite syat (opt.3.sg.) it may be

4.17 There is both one's name, by fully associating with that physical birth,
and one's essential quality where there is a full association with that (sound)
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which has nothing prior (as a cause), there being a certain equivalence of
those two statements; but if there has (previously) been no essential quality
(recognized) in the vocal sound of the performance of the rite, that essential
quality should (now) be recognized there, even though the performance itself
may be (inspired) by one's hearing of the (desirable) result (thereof).
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phalasya (gen. of) result karma-yogitvat (abl. by) performance — sense of
union 2:2:26} atulyatvat (ind.) without equality tu but vakyayoh (gen. dual; of)
two statements gune (loc. when it comes to) essential quality tasya (gen. of) that
pratiyeta (pass.opt.3.sg.) it should be recognized (2.2.27) samesu (loc. in the case
of) equivalents karma-yuktam performance of the rite — connected syat
(opt.3.sg.) it may be (2.2.28) saubhare (loc. in the case of) a celebrated passage of
the Sama Veda' purusa-§ruteh (abl. by) human spirit — hearing // nidhane (loc. in
the case of) the final chorus of a saubhara assigned to a particular desire (progeny,

food, rain, dry weather, etc.) kama-sarhyogah desire — full association

4.18 (That is,) when it comes to the essential quality of 'that' (vocal sound),
it should be recognized by a sense of (immediate) association of the result with
the performance, but without the equality of those two statements. (ref. to
sarhyama, as in ND 4.2.35-7?). In the case of the 'equivalents' (of our dharma),
that (result) may be connected with the performance of the rite, (but) in the
case of one of Sobhari's (result-producing) songs (a saubhara saman') that
(association) is by the person's (see SB 12.3.4) own hearing, which is, in the
case of the singing of the codas (of the saubhara), a full association (of the
result) with the desire (itself). (see YD)

Chapter Five
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(2.2.29) sarvasya (gen. for) everyone (=samkhyaya 2.2.21) va alternatively
ukta-kamatvat (abl. by) being one to whom desire has been declared, being told
what the desire is tasmin by that means kama-$§rutih desire — hearing syat it
might be / nidhana-artha_a coda — for the sake of — as if ("after a subst. or adj.
like, as" MW) punar_Srutih repeated hearing
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5.1 For the 'everyone', the alternative is that just by being told what one's
desire is (by the hymns themselves), the 'hearing' of desire might be by that
means. The repeated hearing is then as if it were for the sake of the coda itself
(not for understanding one's essential quality as in 4.1.4).
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(2.3.1) gunah essential quality tu but Kkratu-sarmmyogat (abl. known by)

sacrifice (esp. rajasiiya or asvamedha) — fully associating / karma-antaram
performance — inner prayojayet (caus.opt.3.sg) should cause to set in motion
sarhyogasya (gen. for) the one fully associating asesa-bhiitatvat (abl. by) without
remainder, whole, holistic — the becoming elemental (2.3.2) ekasya (gen. of) one,
whole tu but linga-bhedat (abl. because) indicator — partitioning prayojana-
artham purpose — true meaning ucyeta (pass.opt.3.sg.) should be stated ekatvam
identity guna-vakyatvat (abl. known by) essential qualities — the existence of a
statement

5.2 But the essential quality is known by fully associating (oneself) with the
(horse?) sacrifice. For the one fully associating (himself), that should cause
him to set in motion an inner performance by a holistic 'becoming elemental’,
but because that (sacrifice) is (not a joining but) a partitioning of the
indicator (body) of the 'one', the true meaning of the purpose of that should
be stated, that one's oneness (or 'identity' with the horse) be known by the
existence of a statement of its essential qualities. (cf BU 1.1)
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(2.3.3) avestau (in the case of) expiatory karmas (="prayascitti", abundant in
e.g. SB XII. These are formulas for correcting various mistakes made while
performing the rites.) yajiia-sarhyogat (abl. by) sacrifice, act of worship or
devotion — profound connection kratu-pradhanam "sacrifice (as the a§va-medha
sacrifice)" (MW), a royal sacrifice — (ifc) having as the principal aspect ucyate
(pass.3.sg.) it is declared 234 adhane (loc. where) placing the fire (The
connection with "everyone" (sarva) with the fire is by the idea of agni vaisvanara.)

sarva-Sesatvat (abl. understood by) everyone — implied meaning "left out" or
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"remaining" to be explained (2.3.5) ayanesu (loc. in the case of) seasonal rites
codana-antaram command - different kind sarmjfia-upabandhat (abl.
comparative w/antara; from) names — (subordinate) attachment applied on to
(2.3.6) agunat [aguna MUM] (abl.) in the absence of the essential quality ca
while karma-codana performance of the rite — command

5.3 (Even) in the case of an expiatory karma, having such a rite as the
principal object is declared (here) to be by fully associating with that
sacrificial ceremony, where the rite of placing the fire (agni) is understood by
the existence of the implied meaning (Sesa) of 'everyone' (vaiSvanara). (Even)
in the case of the seasonal rites (at solstices, equinoxes, etc.), there is this
different kind of command from that which is just a subordinate attachment
applied on to the names, while the command to (merely) perform the rite
arises in absence of the essential constituent.

He has now mentioned by name several well-known rites and how they and
even the mandate to perfom them can be profoundly personalized. Such is his

reflection (mimansa) on these karmas.
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(2.3.7) samaptam attained ca while (a disjunctive use w/va) phale (loc. about)
result vakyam statement (2.3.8) vikarah transformation va alternatively
prakaranat (abl. according to) context (2.3.9) linga-darsanat (abl. known by)
indicator — seeing ca and 23-106a) gunat (abl. through) essential quality

5.4 While there is the statement about the result that it is something
attained, it is alternatively a transformation, according to that context (of full
association), and this is known by seeing the indicator through its essential

quality.
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(2.3.10b) samjiia-upabandhah names — attachment applied on to 334H
samaptih attainment avisista undistinguished, common (2.3.12) sarhskarah rite
of purification ca even aprakarane (ind.) apart from that context akarma-
$abdatvat (abl. known through) not the performance of the rite — state of the vocal
sound (2.3.13) yavat to whatever extent uktam declared va on the other hand
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karmanah (gen. belonging to) performance of the rite / §ruti-miulatvat (abl. arisig
from) hearing — rootness, the root state (2:3-1+4a) yajatih the verb form "yajati"
(one sacrifices, worships, honors) tu but dravya-phala-bhoktr-sarhyogat (abl.
known by) physical — "fruit", result — enjoyer, experiencer — full union or
association

5.5 As a subordinate attachment applied on to the names, such attainment
is just a common thing. Even a rite of purification, apart from that (common)
context, is known through the state of the vocal sound which is not the (mere)
performance of the rite. On the other hand, to whatever extent that
(attainment) is declared (out loud) it does belong to the performance of the
rite, but even the verb form "one sacrifices" arises from the root state of
hearing itself, for that (root state) is the full association of the enjoyer with the
physical fruit (result).

Full association (=Yoga as "saryoga" here) is the lesson here, as opposed to

mere attainment and possession of the fruit or result of karmas.
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(2.3.14b) etesam (gen. for) these karma-sambandhat (abl. through)
performance of the rite — kniship 2345) linga-darsanat (abl. through)
indicator(s) — seeing ca as well as (2.3.16) visaye (loc. where) sphere of object
perception praya-dar§anat (abl. through) primary aspect — seeing (2.3.17)
arthavada explanation, illumination upapatteh evidence ca and (2.3.18)
sarhyuktah fully associated tu but artha-§abdena (inst. accompanied by)meaning

— testimony (The contrast with the more common "sabda-artha stands out.") | tat-
arthah that — meaning §ruti-samyogat (abl. by) hearing — full association

5.6 For all 'these' (enjoyers) it is through our kinship in the performance of
the rite as well as through seeing the indicators. Where there is that sphere of
object perception, it is through seeing its primary aspect, and the
'illumination' is by that evidence, but fully associated (with the result) that
(seeing) is accompanied by (hearing) the testimony as to its meaning. The
meaning of that (testimony) is known by full association with the (primal)
hearing.
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(2.3.19) patnivate (loc. in the case of) having a wife (referring to BU 1.4, or
(less likely) related to certain libations accompanied by texts’ on Agni or Tvastr
"having a wife") tu but purvatvat (abl. w/avacchedah; apart from) the sense of the
primary avacchedah distinguished {2:3-26) adravyatvat (abl. for) being devoid of
physical substance // kevale (loc. in the case of) the only one karma performance
of the rite Sesah implied meaning syat let that be

But in the case of that (passage) related to having a wife (BU 1.4.3a), (even)
that is distinguished from the sense of the primary, for that is devoid of any
physical substance. In the case of (the self as) the 'only one' (before the wife,
BU 1.4.1a), let that (being the only one) be the implied meaning of the
performance of the rite.

At this point, the author has finished his introductory treatment of the dualist
philosophy of the Darshanas as it applies to the duties of a Vedic priest, and has
now begun the lengthy Karma Mimansa ("examination of the karmas") portion.
With that in mind I have set aside the translation for now.
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Notes

' (Jaiminiya Brahmana I 186:)

AR TSR Fid | gE 3id e S9aTd) SR STeTas™: Faid) 3%
gfet feramm ST SR giosem™: Fatd) = gfd feramm ST @

< o N e < N
SEEUEHM: FAid| Id Iid < ST TR R TR Faid) S 3fd
o haY
IGCERSERIGA
186.15-24 saubharam praja-kamah kurvita | hus iti nidhanam upeyat |
saubharam annadya-kamah kurvit | urk iti nidhanam upeyat | saubharam
vrsti-kamah kurvit | him iti nidhanam upeyat | saubharam udgrahana-kamah

kurvit | ut iti nidhanam upeyat | saubharam svarga-kamah kurvit | u iti
nidhanam upeyat || (etc.)

Desiring progeny one might do the saubhara by joining in singing the
"hus" coda. Desiring food to eat one might do the saubhara by joining in
singing the "urk" coda. Desiring the rains one might do the saubhara by
joining in singing the "him" coda. Desiring the (rains') letting up one might
do the saubhara by joining in singing the "ut" coda. Desiring heaven one
might do the saubhara by joining in singing the "u" coda.

*%k

? (Taittirtya Sambhita 1.4.27:)

brhaspati-sutasya lord of prayer — pressed out from the soma plant te_indo
(voc.) you the soma drop indriyavatah patnivantam "having a wife", referring to
Agni graham grhnami / agne patnivat sajir devena tvastra somam piba svaha

(This means "hail", as well as being the name of Agni's "wife".)

You the drop of Soma juice, I take the 'Patnivantam' ladleful of you, of
(you) pressed out by the Lord of Prayer, of (you) the powerful.

You the fire, having that 'Patni’', at the same time accompanied by the
divine Tvastr, you drink the Soma. Svaha!

Sources for the original text

(MLS) Mohan Lal Sandal, translator of Sacred Books of the Hindus Vol.
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(MUM) Mabharishi University of Management Sanskrit collection
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